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tary.'12 They excel in the mastery of practical tasks, in perfecting an army, constructing highways, bridges, palaces, dominating an empire, and building a political system which, as Mommsen pointed out, was to allow them to perform extraordinary deeds with ordinary men.
But their feeling for natural beauty is weak. Mountains, and particularly the Alps, evoke in them no aesthetic response. Cicero declares how difficult it is to see anything agreeable in such wild surroundings ;13 Livy speaks of their gruesomeness; Gaius Silius Italicus, referring to Hannibal's expedition across the Alps, depicts their terrors. Never is there spring or summer, and awful glaciers, fogs, storms, and exhaustion await the traveller.14 Alexander von Humboldt has summed up this attitude, which is but one reflection of the Roman mental make-up, by stating that in all his reading of ancient literature, nowhere has he come across any description of the beauty of the Alps.'5 They are a hindrance to the driving energy of a politically oriented society, an obstacle, barbaric and uncouth. They have to be subdued, overcome; and it is with such an objective in mind that the Romans develop means to conquer-not the peaks-but the passes which are to open the way to distant yet practical aims.
These passes, even up to the snow-and glacier-covered Theodul Pass below the upper walls of the Matterhorn, offer an adequate challenge to the inventiveness and energy of the Romans who, once the purpose is clear, do not suffer from awe, superstition, or fear of the mountain world. They well remember the feat of Hannibal and his troops who, late in the fall of 218 B.C., had traversed the western Alps. They do not fail to imitate the Germans, Gauls, and Carthaginians, who had repeatedly invaded the fertile Italian plains. Marius, Caesar, Tiberius, Drusus, and many other generals lead their troops beyond the passes; and with that disdain for obstacles typical of the conqueror and empire-builder, they develop the needed tools, master all difficulties, and construct roads, viaducts, bridges, stations-milestones each indicative of the Roman spirit that is at home in an exploitable world.
But with all their expeditions and all their experiences, no trace can be discovered of a sense for the beauty, the majesty of the mountains surrounding them. Their eyes are fixed on the road and on the aim beyond; no record intimates that they are also lifted up to the lofty peaks, which (with a very few exceptions) are not even given names. The mountain world remains to them "'terrifying, ugly, icy, deterring."
It is only when the Roman Empire begins to disintegrate that different tones are discernible. Long before, Lucretius is perhaps the first to demonstrate the new spirit which admires the mountains for their natural properties; he indulges in climbing the mountains for their own sake, "to watch the fleeting clouds."'6 In the second century A.D., Strabo gives his reader an inkling of the landscape of the mountains-although his main interest is still concerned with the roads and the difficulties of their construction.7 In the same century, Hadrian undertakes to climb Mount Aetna. The mighty volcano had long been an attraction for the curiosity and scientific investigation of the Romans, but Hadrian's aim is not the rational object of its study, but the pleasure "ut solis ortem videret.'"1 II. Otherworldliness It must be left to the speculation of the historian to decide if the further disintegration of Roman society, the craving for luxury that is significantly coordinated with a resurgence of Stoicism among the luckless defenders of old Roman virtue, might not have produced an atmosphere which could have brought about a new attitude toward life and nature and thereby toward the mountain scenery and life in the mountains. This might possibly have resembled trends in England in the nineteenth century, when out of urbanization, industrialization, and imperialism emerged a desire for refuge in the ascetic ideal, in "virile" sports, and in mountain climbing. As it was, vigorous, "young," barbarian peoples de- 16 Walter W. Hyde, Roman Alpine Routes (Philadelphia, 1935), 27. 17 Ibid. 24. 18 Reprint in Coolidge, Josias Simler, 140X. The special role of Aetna is illustrated by the Empedocles myth, which lets the philosopher, in search of a mystic truth, precipitate himself into the crater. The actual date of the origin of the myth cannot be traced; its elements make it fit not too well into the concept of the unity of spirit in each given historical period. stroyed the old empire and its spirit and brought fresh viewpoints and attitudes. But these were soon mixed, not only with those of the Roman civilization whose heirs the invading Germans became, but also with a very different Weltgefiihl which was absorbed and assimilated together with the Christian faith.
The world of the barbarians which emerges and embodies the tenets of early Christianity believed that the joys and beauties of this world serve to bring man, through sin, to eternal perdition, and that it is renunciation and humility which bring light and salvation. With their life intimately interwoven with religious traditions, teachings, and institutions, there exists a definite relationship between the attractions of the material world which appeal to the senses and which appear in the guise of riches, power, and beauty, and the plans of devilish powers which lead away from the path of righteousness.
This suspicion and distrust of what the world has to offer is evidenced in the writings of St. Augustine, who stresses the fact that here on this earth man finds himself in domo aliena and that what is pleasant to the eye is created as a temptation to the Christian wanderer. Significantly, it is the same Augustine who deals with mountains as a specific danger and insists that their admiration is one of the ways which lead to a forgetfulness of God.19 Although the passage from Augustine may be a convenient quotation to support the argument, and although simple human emotions-pagan fear and terror thinly coated by a Christian veneer, and a dread of mountains in which evil spirits dwell, closely related to pixies, gnomes, and elfs-may serve to explain medieval man's relationship to the mountain world, the other elementsfear of temptation, shrinking from the pride of the "conquest" of this world, and deference for the voice which calls for battles on another plane-cannot be denied either. It is true that the former barbarian and now triumphant and Christianized Germanic peoples, unlike the Greeks and Romans, took definite pleasure in mountains,20 that Alboin, King of the Lombards-a heathen, however-did not hesitate to ascend Monte Maggiore, some five thousand feet high, from where he could survey a proposed campaign,21 
24
This orientation of the medieval spirit, this concentration on "humanity,"25 is also evidenced in the arts of the period and their representation of the mountain world. The beauty and strange harmony of the mountains is lost to the eye of the medieval spectator. In paintings, just as man is reproduced without attention to his anatomy as the temporary dwelling place of the soul and as symbol of his inwardness, so are mountains depicted not as nature has made them, but with steep angular, non-naturalistic features, representing the idea of the forbidding rather than the joy of modern generations. In literature the approach is similar; in the Parsifal myth, a Holy Grail is preserved in a castle on the height of a mountain, guarded and served by knights who have 22 Lehner, 30.
23 Hayes, 16. 24 P. 6. 25 To the ancients, it was society which encompassed humanity. Humanitas was the term coined by the Romans to express the scope and aspirations of Greek civilization. In the Christian era, humanity referred to the individual human being whose soul called for man's attention, and this soul had to be guarded against temptation.
overcome the temptations of the natural world and are chosen to live now in a purer atmosphere above.
On the other hand, there are also pagan remembrances, wondrous accounts of treasures hidden in the mountains, of dragons and jealous giants watching over them, of evil spirits who choose mountainous regions in which to hide and from which to harass mankind. There is the famous medieval legend connected, not with plains or forests or seas, but with the Brocken, the highest summit of Germany's beautiful Harz mountains, where according to a curious mixture of pagan and Christian superstitions an annual meeting of Satan's armies gathered and where on Walpurgis night the witches from all lands convened in a fearful, awe-inspiring witches' sabbath. Some of these beliefs survived into the " enlightened" age of the seventeenth, eighteenth, and nineteenth centuries, and the hope of certain mountain dwellers of finding crystals endowed with special healing or gain-bringing powers may serve to recall an attitude inherited from the Middle Ages.
But whatever beliefs, fears, and superstitions medieval people held, in practice they could afford as little as the Romans to avoid the mighty mountain ranges which separated them in their northern homes from the sacred places in the south, from the holy stations of the Apostles in Asia Minor, Italy, and Spain, and from the seat of the spiritual head of their church and the grave of their savior. Frightening and terrifying though the Balkan range, the Alps and the Pyrenees may have seemed on the way to Mediterranean lands and to Rome, they yet had to be surmounted and crossed. German emperors with their armies, kings from France and England, popes from Rome, traders, journeymen, crusaders, and pilgrims, men, women, and children-in a steady stream they were bound to traverse the mountain barriers.
In order to reduce the dangers of the trip as well as to provide spiritual comfort on the arduous way, inns were built on the passes. Louis le Debonnaire or his son sponsored an early hospice high in the Alps, on Mt. Cenis,26 and others followed on the St. Gotthard, the Great St. Bernard, and elsewhere. But no one in those days whose writings or sayings have been preserved has ever commented on the majesty, the beauty of the surroundings; no one seems ever to have felt an impulse to climb higher, to stand on a summit, to see the beauty of the rising sun, the fleeting clouds, the snow-capped shining peaks, the panorama of green valleys down below. The trip was purely a means to an end, with Compostella, Rome, or Jerusalem the beckoning aim. Robbers and smugglers may have known devious routes and may have climbed, out of necessity, this peak or that; but no record of their activities has been left, and the spirit of the time remained uninfluenced by them.
In the thirteenth and fourteenth centuries there comes a gradual change in men's approach to their surroundings; as evidenced by the end of the crusades, the activities in the universities and the political reorganization of Europe, a new spirit appears. It finds expression in a new sense of curiosity, in scientific discoveries, inventions, and explorations, and-most beautifully-in the Gothic Cathedral which lifts men's eyes up to the sky and causes them to reach toward the sublime. It is true, we cannot as yet speak of the striving for the unattainable that has prevailed since the Renaissance and Reformation; but we can discern a spirit of curiosity, of search for the truth beyond the in which, along with other phenomena, the mountains of the known world are described from a viewpoint which, notwithstanding the preservation of many superstitions and myths, suggests a sincere desire for investigation and knowledge. In his account, Vincent marvels particularly at Mount Olympus, on the top of which not even birds are said to be able to live because of the rarity of the air; but as Vincent reports, man has succeeded in developing means for climbing the peak and surviving, using sponges filled with water through which he inhales and thereby condenses the air.28
Along with the theoretical aspects of mountain lore one can find a practical interest, which is expressed through climbing expeditions. At first it is perhaps treasures that induce men to undertake the arduous task; in the eleventh century, according to a chronicler from the monastery of Novalese, attempts are made on peaks in the vicinity. But the daring souls are forced back by ferocious animals, clouds, storms, and "stones hurled at them," so that the chronicler comes to the conclusion that "no man can ever climb [that mountain] howsoever fervently he desire it."29 The next few centuries witness further attempts. In 1188, John de Bramble, a monk of Canterbury, undertakes a trip up the "Mount of Jove," and though the unknown narrator of his exploit makes him return with the prayer: "Lord, restore me to my brethren that I may tell them that they come not to this place of torment,"30 others follow in his footsteps. In 1287, King Peter III of Aragon ascends Pic Canigou, and his achievement, as his chronicler says, "may be reckoned with those of Alexander."'3 The record says that Peter and his companions met with thunderbolts (tonitrua horribilia et terribilia valde), lightning, tempests of hail, and weariness, and that the king alone went on to reach the top (where he met a draco horribilis, which flew away into the air and obscured the sky and a pioneer in scientific endeavors, climbs, in 1511, Monte Bo (Monboso),39 to be followed by a host of others. The most prominent among them were those who above all personify the Renaissance in its maturity, the humanists. Although the early humanists still show many traces of scholasticism and cherish the "ideal of tranquillity," and although "contempt for the world" makes them "flee from the arena into the timeless peace of antiquity," they develop, as Hajo Holborn in his biography of Ulrich von Hutten remarks, the sense for "gleaning, learning, seeing, and discovering."40 Aeneas Silvius Piccolomini and Emperor Maximilian both stand out as significant examples, but they are followed by many others who are capable of appreciating the strange beauty of the mountain world and who combine their thirst for the knowledge and enjoyment of man's newly found or rediscovered abilities and perspectives with a desire for exploration and conquest.
In 1518, the Swiss humanist Joachim von Watt (Vadianus) and three companions undertake-as a protest against superstitionthe ascent of Mont Pilatus near Lucerne. In defiance of terrifying tales about the storms and hail which the damned, restless soul of Pontius Pilate was supposed to stir up against whosoever dared set foot on his mountain, the intrepid humanists set out to conquer the peak. They are bent on disproving the beliefs which for hundreds of years had held captive their credulous compatriots and especially the wise council of Lucerne, which had forbidden the ascent because of the devilish machinations of the errant soul of the long dead Roman governor.' It is true, Vadianus and his companions themselves succumb to fear and, after an unsuccessful attempt, seek in a quick withdrawal salvation from the vengeance of the mountain and its evil spirit. der and discusses the means of climbing the summits, the nature of the mountains and their use. It is during his life-time that many are identified and named (Mont Blanc, the Jungfrau, Wetterhorn, and Schreckhorn), that ascents occur more and more frequently, that further descriptions are published-in brief that the world of mountains is made an integral part of the Renaissance and of humanism. Josias Simler is also the first to speak of foreigners who are drawn to Switzerland47 to admire a scenery which but a few hundred years before had meant nothing to man but temptation, terror, awe, and repulsion.
It is also in the sixteenth century that another of the outstanding military crossings of the Alps is undertaken. In June 1567, the Duke of Alba passes over Mont Cenis with about 20,000 men and women. Since the time of Hannibal nothing essential has changed; perhaps the roads are better known and more commonly used, but (leaving out Hannibal's elephants) horse and wagon are still the only auxiliary means, and the difficulties of the route have remained. Likewise, although the interest in this world, the joy of investigating, the love of knowledge-ancient and new-have come to life, the mass of the people are still in the grip of superstition. No doubt the army of the duke shares with its predecessors fear and awe of mountains; the majesty, warmth, and brilliance of the scenery are to them still overshadowed by its forbidding strength, its forces that lead man's soul into temptation. These soldiers and women find little enjoyment in observing snowy peaks colored by the setting sun; they do not delight in the sight of the blue, violet, and yellow of the flowers and of shining tipped chestnut blossoms fading in the dusk. Instead, they who are wont to brave far greater dangers on oceans, reefs, and waves, and who are willing to risk their lives in battle, hasten to their quarters to seek shelter from a deeply peaceful world, to whose high summits they but reluctantly lift their eyes.
IV. The Enlightenment
The movement which was started by an elite in the course of the sixteenth century lost its force in the subsequent era. A reaction to the youthful drive of the Renaissance period sets in; strong 47 convictions are tempered and the revolutionary spirit is subdued. The Baroque style with its multiplicity of ornamentation dominates in architecture, and the other arts as well as the sciences follow the same trend. A different aesthetic sense is developed during the seventeenth and early eighteenth centuries, in which the elemental is subordinated to the rational and artificial. There prevails a playfulness, which is sweet, out of harmony with a cruel age, and-appealing to a privileged, courtly nobility-reveals insincerity of emotion. The energies and enterprising spirit of the contemporaries of Charles V, Ivan the Terrible, and Elizabeth of England are spent. At the palace of the Sun King, a different style is developed which trims the natural and elemental, like the trees and bushes in a baroque garden or the scenery and action in a French play, to the predilections and prejudices of a society in love with its own protective rules and in fear of the stronger emotions from the depth of nature.
Within such a framework, it is obvious that the sombre and resplendent majesty of the mountain world cannot appeal to the overrefined tastes of the period. Among painters, architects, poets, and travellers, we discern little appreciation for natural scenery. Even one of the greatest figures of the period, Milton, after returning via the Alps to England in 1639, seems rather unimpressed; no line reveals a reaction to the beauty of the glaciers, snow peaks, rocks, and green valleys, and no personal experience can be traced in Paradise Lost, even when the creation of the mountains is described. 48 Other travellers up to the time when essential changes are ushered in by the works of Jean Jacques Rousseau likewise seem to be hardly affected; the pastoral scene in the mountains may touch them, but the heights leave faint imprint. Gilbert Burnet, Bishop of Salisbury, may speculate on glacier formation, but his major attention while visiting the mountains is focused on the social conditions of the inhabitants.49 Even Buffon, still later, insists that "la nature brute est hideuse et mourante. to become an integral part of modern society. The contemplative nature of man is still giving battle to the driving spirit of Faust. Periods overlap; before one is exhausted, the elements of the next appear, and conversely the old still dominates while the new is in the making.
What appears on the surface may, however, be deceptive; in essence, the ideas of the Renaissance do continue to grow. Descartes, Leibniz, and Newton accept doubt as the starting point and through rational investigation usher in a dominantly scientific age. nix's glaciers, quickly succumbs to the great aesthetic impression. But for him as for others this aesthetic impression is not only a sentimental attachment; a special element is mixed into it which parallels men's reactions in other fields. Kant, speaking specifically of the overwhelming impression of mountains, describes it as "die Verwunderung, die an Schreck grenzt, das Grausen und der heilige Schauer."61 In the dramatic arts the corresponding reaction has been expressed by Lessing in his famous statement in the Hamburgische Dramaturgie, LXXVII, where-in the sense of Aristotle-he designates the evoking of Furcht und Mitleid as the means towards a purification of the spectator's heart and desires.
This "arousing of passion," as Burke sees the effect of the sublime, this purification, as Lessing expresses it, this overpowering amazement of which Kant speaks, is an essential quality of the impression which natural scenery is to exercise on men of the late eighteenth century, and it is most specifically heralded by Jean Jacques Rousseau. Influenced in his feelings for nature by Racine, who a hundred years earlier, in an age of artificiality, had shown evidence of genuine sentiments, Rousseau proposes an openhearted and virile approach and abandon to nature. Although he himself is sentimental in many respects, he possesses a peculiar personal attachment to nature which may be philosophical and theoretical in most connections, yet in essence is deep and warm.
V. Romanticism
Rousseau opposes the pretensions of the enlightened age that finds its ultimate resources in the mind. He marks the transition to the Romantic period which embodies a desire for serene and detached peacefulness, full of the joy of life but tempered by a new contemplative spirit. This is expressed in the music of Schubert and Schumann; in the writings of Keats and Wordsworth, W, Schlegel and Holderlin, Manzoni and Lamartine; in the political concept of the Holy Alliance; and in the economic system of the physiocrats. With regard to the mountain world, Romanticism shuns active struggle for conquest and leads to a quiet, emotional response to the scenery. The Romantic mind, "communing with nature" instead of struggling for the peaks, idealizing and keeping its distance, confines itself to the valleys and inviting, charm61Immanuel Kant, Kritik der Urteilskraft (Leipzig, 1922) , 116, 9117. ing foothills instead of the awe-inspiring peaks, rocks, and glaciers, whose aspect Kant had considered "desto anziehender je furchtbarer er ist."X62 Yet there is no reversion to the classical negation of the majestic in nature. The grandiose has too much of a hold on moderns. Their business enterprises are characterized by size and daring, their politics by far-reaching purposes, their daily life by ambition. Grandeur does not impress them as forbidding, as it did in ancient times, but it continues to elicit admiration, wonderment, and sometimes envy.
Within the mountain world, the savage parts reveal with all their overwhelming massiveness a picture of natural harmony whose special attraction is not lost on the romantic observer. Byron asserts that there is "a source of life" in the mountainsa concept far removed, indeed, from the feeling of classical antiquity, the Middle Ages, and also the Renaissance and the major part of the Enlightenment.63 It has its roots in the teachings of Jean Jacques Rousseau, but it comes into its own only with Wordsworth and Shelley, Novalis and Tieck, Victor Hugo and de
Musset.64
The Romantic period cannot be measured in terms of centuries as are previous epochs. As the ages move from the static to the dynamic, the pace of the changes in man's outlook is quickened, and the development of his relationship with mountains follows in rhythm with more general changes. Within less than forty years of the beginning of the Romantic period, one of the most prominent figures, Chateaubriand, begins to detach himself from the movement and to deride the growing inclination to adore nature including the mountain world. Both Romantic feeling and the religious part of man, he insists, revolt against the prevailing inharmonious attitude.65 Chateaubriand clearly recognizes the trends; in a Christian world which is moving toward a scientific outlook, the place which the Romantics have assigned to natural scenery is incongruous. The Augustinian view of nature as se- ducer is a harmonious interpretation of the world; the Renaissance spirit of knowledge and enjoyment is consistent; and so is the rational attitude which has come down to us as the heritage of the Enlightenment and which becomes a goddess of the nineteenth century. But indefinite religious feelings, "communing with nature," fail to assign an adequate place either to the soul of man or to nature itself.
VI. Materialism Thus when Romanticism passes from the general scene the Romantic outlook upon the mountain world is quickly lost too. The new generation has practical needs which are expressed even toward mountains, when the aesthetic, emotional enjoyment of scenery gives way to a rational, individualistic, and acquisitive approach. Industrialization and urbanization change the whole mode of living. Men find themselves caught between the possibility of a life with greater comfort and the necessity for more concentrated work and greater nervous exertion.
They must adapt themselves to conditions which they had hoped to see eliminated through the advance of science, and a violent reaction is provoked. "Las de la vie intensive des villes,"66 they seek relaxation, healthy and refreshing occupation, and escape from daily demands. For want of other relief they turn to what has since developed into modern sports, and it is but natural that in view of England's early industrialization it is there that this desire develops first.
Again, men's relationship to the mountains seems determined by the historical development of the period. But it would be an error to see in the economic reorganization the chief factor making for the change in men's attitude. Economics would explain as little as scientific endeavor or romantic longing the tired businessman's vacation in the mountain world; he might well have been satisfied with relaxing on the green meadows and at the blue lakes of the foothills, which offered enough attraction. What actually happens is an entirely new situation, which bears the stamp of the spirit of the time by bringing forth a new activity-mountaineering. This activity is in line not so much with mankind's desire for relaxation from a strenuous city-life as with the ambitious ventures of the age.
Once this connection is clear, statements such as Geoffrey
Young's "It was fortunate that the discovery of mountaineering was made in the Victorian era and by the omniscience of the intellectual Victorians,"67 lose all meaning. No "discovery" was made nor can anything particularly "fortunate" be connected with this British urge for mountaineering, which was necessarily felt first where industrialization hit hardest and ambitions were greatest. It is not "omniscience" but a materialistic impulse which directs attention to the mountains. This impulse, preposterous in the eyes of a Saussure and Kant, who denounce the fools who, out of Liebhaberei, expose themselves to the dangers of the glaciers,68 continues, at least up to the end of the nineteenth century, to play the essential role for the majority of those who have relations with the mountain world. But while it persists for the many, it is gradually superseded, at least among the leaders, by a different approach, just as the medieval spirit had been abandoned by those in advance (the Renaissance artists and humanists) long before it had disappeared among the masses (the soldiers of a Duke of Alba and their like).
The beginnings of this changed attitude, which Arnold Lunn describes as "systematic" mountaineering and which is not identical with the initial desire for sport, are recognizable, as the same author significantly points out, in the decade in which Darwin published the Origin of Species.69 This is no accident, for the close connection between Darwin's thesis and many of the developments of the later nineteenth century exists also for the venture of mountaineering. With Darwin's theories, which are expressions of the new claim to live and of the desire to prove to oneself and to others one's fitness to survive, the difficult becomes a test. Each challenge is felt as a stepping stone to greater achievement; and obstacles are welcome, if for no other reason than that man can demonstrate his ability to overcome them. In a world where privilege, as it existed before the great French Revolution, has been abol ished and the way is opened for every one to prove his fitness in any field, the struggle becomes both democratic and universal. On the economic plane, it leads to unbridled expansionist tenden-67 "Mountaineering and its prophets," The Cornhill Magazine, CXXVIII (London, 1923), 228.
68 Kritik der Urteilskraft, 111, $111. 69 Lunn, "Alpine Mysticism," 52. cies, to the amassing of great individual fortunes, the building of vast corporations, and-indirectly-to Marxism. In the political field, it provides the psychological basis for imperialism. In philosophy, the work of Darwin strengthens liberal and individualistic views and a certain amoral position which enhances "the will to power." In the private life of the individual it encourages competition, which finds one of its most spectacular expressions in the same field, to which industrialization and urbanization have ledthe field of sports.
In the face of prevailing trends the Catholic Church published the Syllabus of Errors in 1864; it tried to answer the spirit of the time from which Darwin drew his inspiration, and to restate an older and forgotten picture of the world. But the extreme-and now scientifically founded-desire for self-assertion triumphed over other desires. The term "fittest" was soon identified with the term "best," and nations and individuals, by overcoming obstacles, tried to prove to others and to themselves that they too belonged to this elite.
For the individual, few tests seem to be more appropriate-for they are harmless in themselves-than the ascent of difficult mountains, where the word "survival" can be taken in its most literal sense. The British are in the front. They have not only the most urgent need but also, as a result of their economy, the time and money. They can hardly be considered as "more conscious of the aesthetic attraction," as they themselves may have sometimes imagined, nor is it possible to trace their interest, as has been attempted, exclusively to the fact that their appearance in the mountains is conditioned by "the history of English discoveries and political conquests in all parts of the world."70 Everywhere in western civilization the same attitude can be discerned which they possess, and in many places it finds its expression in the new "Darwinian" approach to mountain scenery.7
Only when we compare the spirit of Saussure's ascent of Mont This idea of sport is transformed within a few decades, just as in the political world the nationalism of sincere, enthusiastic, and generous liberals develops toward the end of the nineteenth century into a sharp, competitive nationalism, or just as missionary imperialism deteriorates into a race for world domination and exploitation. "It seems to be a law of nature, " writes Lehner, "that every human activity fosters a spirit of soulless virtuosity after it has reached a certain final stage in its development."73 The triumph of the human body over forbidding natural obstacles no longer satisfies; in an age of mechanical ambition, the performance has to be connected with speed, and to the children of the period of materialism, the spectacular-so alien to early concepts of Alpine scenery and even of sport-holds a special attraction. A lost generation, holding fast to the ideals of the Romantic and liberal era, may deplore the days when they had to return "to the duties of everyday as to a strange country, leaving [their] heart behind in the hills ;"7 it may extol, at the burial of one of its members, "a life devoted to light, to freedom, to courage, and to friendship."75 The new generation possesses little of this feeling. Their way of life is adapted to the climate and the tempo of the new time, whose ambition they transfer to the mountain world. Leisurely, aesthetic enjoyment is not their purpose; it is danger that fascinates them. If in the heyday of the nineteenth century men went to seek peace and solitude, those of the later nineteenth and the early twentieth century look for struggle and victory. This is not only a combat with outside forces; a Faustian "lutte contre la montagne" becomes a battle of man with his own nature, with himself, and bears witness to the schism in modern man's soul: the Faustian stage approaches its climax and a new age is in the making.
Nowhere French expedition visit the South American peaks; Parrot goes to the Caucasus, Captain Gerard to the Himalayas. It appears, indeed, that it is the dominating temper of a society which drives men and that its growth is possible only within the framework of such a civilization. Only there can the means and instruments be developed which, while serving a material purpose, give living expression to the underlying spirit. Often the invention of instruments forces the development in a direction that seems deplorable to those who in an earlier period had conceived the idea. But whether gunpowder or printing presses, bombs or conveyor belts on assembly lines, or-in the field of mountaineering-pitons, Seilzug, or oxygen masks, the evolution in line with changing objectives is unavoidable; soullessness may be regretted, but the acquisitive and inquisitive spirit renders checks on mechanization at this stage of his development impossible.76
During the first decades of the twentieth century, the development which the sixteenth initiated comes to a climax. Nietzsche may be regarded as the spokesman for a generation which, in losing its sense of proportion, overstates its belief in individual rights; though its trust in the capacities of the human mind may not equal that of the Enlightenment, it shows intellectual arrogance coupled with unlimited will. It believes in physical and mental powers, but, unlike the medieval world with its religious orientation, it lacks a transcendental faith and cherishes material welfare as an aim of society. Significantly enough, Nietzsche, many of whose ideas find correct or perverted expression in the political and social order of succeeding generations, once said: "Ich bin ein Wanderer und ein Bergsteiger."77 Although he never was a mountaineer strictly speaking, the spirit of the age which is exemplified by the mountaineer is correctly diagnosed by him and accepted. This spirit is not devoid of an ethical element which has always accompanied the idea of sport; but in placing the emphasis on the will to win, Nietzsche's teachings, like those of Darwin before, are taken up in a sense not altogether intended. The courting of danger, disdain of luxury, emphasis on struggle and hardship in which the powers of the individual are taxed to the limit, are now connected with a ruthless expansion of man's powers of 76 Lammer is among those who take the nostalgic view. 77 Cited by Dreyer, 117. energy; after 1900, the leaders in the economic and political world as well as the pioneers in the world of mountains are looking not only for a struggle to enhance life, but for a triumph to secure domination.
HEhenalpinismus is supplanted in the twentieth century by Schwierigkeitsalpinismus.78
As peril is sought rather than avoided, guides are gradually dispensed with, and thereby a second element connected with the spirit of the time comes to light. It is the levelling process, which in some respects is in line with democratic forms. No longer is the possession of money decisive for success in difficult ascents; nor are scientific training and purpose desirable qualities, as they had been for the aristocrat, the wealthy and educated early mountaineer. The mountain world is opened to all; an interest in climbing is aroused among the young of every class and intellectual level, and physical ability becomes the determining factor. The period which sees the rise of the "common man" witnesses also the opening to everybody of a once exclusive and expensive sport. It is no longer the desire of a refined society which, disgusted, wishes to "s'evader . . . d'un monde mecanique, uniforme," but it is the spirit of a whole generation for which, as Jean Secret writes, "la joie de lutter et celle de connaitre" exist as "des instincts fondamentaux de notre nature physique et morale."79 Again, it is the Nietzschean attitude which is described by the same author under the formula: "L'esprit contre la matiere,"80 and which leads to arrogant book titles such as "Alpinismo Eroico"81 and to slogans such as "Eifer des Kampfes und der Wille zum Sieg."82 Perhaps this entire attitude, with its lust for dangerous living rather than for life itself, demonstrates a perversion of the spirit of the Renaissance, which had been expressed so forcefully and joyfully in Ulrich von Hutten's famous words: "Es ist eine Lust zu leben!" Perhaps it is a manifestation of the decay of western civilization.
Without even offering the consolation of another world, the preacher of pessimism and the slave of nihilism extol loss of life, not necessarily for an ideal, but out of disdain and possibly for the purpose of sport or play. It is true that some idealists have attempted-without however changing the direction-to give to the trend of the age a different meaning. Arnold Lunn, a Catholic convert, seeks to endow the twentieth-century relationship to mountains with a higher purpose, an ascetic ideal,83 where man's will forces his physique to triumph over nature and free itself of the chains of this world. But without the religious end of overcoming the world for a higher life, the ascetic ideal in itself becomes idolatrous, reminding us of St. Augustine's bitter denunciations of the pagan attitude toward the physical world and its attractions. VII. Nationalism As the cry of danger, battle, and survival of the fittest is sounded and as the political leveling process is reflected, it is but natural that another element of the age should enter the world of mountains, that of nationalism. This national feeling is destined to follow the same course it takes in the political arena. At the beginning of the nineteenth century, it is of a generous, liberal kind, taking pride in the advance of all and not only of one's own nation. A Romantic feeling pervades it and in many essentials, as conceived by the idealists of the era of the French Revolution, it is akin to its opposite, internationalism. After the Napoleonic wars the national spirit, partly because it has been stifled for so long, takes on a more aggressive and exclusive character. Wounded French pride, unsatisfied Italian and German hopes, British colonial aspirations, and East European disappointment at the miscarriage of efforts to establish national states combine to increase its radicalism. It penetrates music, literature, art, and most of all politics, and likewise the world of mountains, which soon begins to offer a field of special attraction for competitive nationalism.
In this instance, however, its progress is slow, and only gradually does the nationalistic spirit make itself actively felt. Not until the middle of the century does it conquer the silent realms of rock and snow. The very calm and "eternity" of the mountain world, the role the mountains had played in a science in itself international, the general appeal their majestic forms exercised on the aesthetic sense of the admirer, and the location of the most beautiful European peaks in free, liberal, and cosmopolitan Switzerland-all these factors prevent their becoming an easy victim of rivalries, "a wise rule reserves the peaks [of the Himalayas] to the nations which have attempted them first, 98 the wisdom of such a rule may not have seemed equally obvious to men in periods in which the spirit of exploration or knowledge dominated. For it may well be doubted that by equipping separate German, English, Swiss, Italian, and French expeditions much more is served than national vanity. The attitude is paralleled at great international commercial fairs, where a well-balanced place is allotted to each individual nation, so that each can try collectively to outdo and outshine the others.
One of the consequences of the rule has been that Mount Everest has been reserved for the British, and that, as the German Lehner's obviously regretful remarks indicate, "from the English national point of view, Mount Everest will be a feat that cannot be outdone for lack of higher mountains."99 Even Paul Bauer, perhaps the most outstanding and most universally admired mountaineer and leader of international expeditions, which in themselves are indicative of the emphasis placed on national connections, a man to whom climbing has remained the ideal of "light, freedom, courage, and friendship," is not free of national prejudice. He acknowledges, to be sure, no "causes" for climbing and seeks no "profit"; the aesthetic and scientific appeal is the driving force within him. Yet, he too, writing during the war, sees a "Ziel," a "Krieg im Frieden," and he encourages expeditions for Germany to parallel those of the British on Mount Everest, which in turn have become a "national aim."'00
An European trends, which extends over all western civilization. The American expedition, therefore, exemplifies the general situation which necessitated negotiations for a British permit, a collection of funds to defray the expense, the selection of participants representative of the whole nation, and the cooperation of clubs and organizations and propaganda machines. To what lengths such a situation may lead is shown in other countries, where the value attached to the struggle for national prestige is evidenced by governmental authorization to relax currency regulations: Though the foreign exchange is lacking for butter or shoes, it is provided for Himalaya peaks.
VIII. Collectivism
This interest of governments, states, or nation-wide clubs is in itself of significance and reflects a tendency typical of the times. Instead of daring individuals, a Whymper, a Guessfeldt, a Mummery, or a Welzenbach, large organizations take a hand in giving direction to men's action. Science is provided with extensive funds and big laboratories, where the individual achievement is submerged in the collective effort; architects who cater to the specific tastes of a nobility or rich bourgeoisie make room for commercial enterprises in city planning and housing projects; the tradesman and artisan subjects his personal wishes to trade unions; collective farming spreads; and other features mark the transition from the sublimation of the individual to his subordination for the sake of society. The emergence of collective efforts is also illustrated in the mountain world and is marked by the departure from the quest for romantic solitude and from Nietzschean struggle. The large expeditions and the funds needed for their equipment for Himalaya ascents are but one evidence; climbing of difficult mountains by army detachments and whole battalions with all their accoutrement is another, and it foreshadows future trends.
Maxim Gorky, revolutionary spokesman for a new generation in Russia, indicates perhaps one direction of these trends when he writes that "socialist realism affirms life as an exploit, as a creative effort whose purpose is the uninterrupted development of the most valuable, individual abilities of man for the sake of his victory over the forces of nature, ... for the sake of the great happi-ness of living on the earth."'02 Another direction may be indicated by Henry Hoek, who predicts that Alpinism will have disappeared long before the last peak has been climbed.'03 Certainly there is no reason to believe that ascending summits and triumphing over mountains, which in contrast to other ages expresses men's present ambitions in the mountain world, will remain the key to their relationship with it.
We have witnessed the correlation between the Greek outlook on life and their attitude toward mountains. We have followed the Roman with his notable lack of aesthetic enjoyment in the scenery on his roads over passes. We have observed medieval men as their distrust of this life and their longings for another world warn them against the temptations of nature; and we have contemplated the changes of the Renaissance, when men discover new beauty and meaning in mountains and in the entire world surrounding them. As ages in which men's attention is focused on worldly things and devoted to the search for rational meaning begin to succeed each other more rapidly, we have recognized similar quick changes in men's relationship to mountains. The Enlightenment, Romanticism, nationalism, and imperialism follow each other rapidly within the brief span of two hundred years, and the decline of the age of individualism has begun to leave traces on the modern approach to mountain scenery.
Attempts to find a pattern for men's relationship to mountains have been made. Myrtil Schwartz finds the pulse in the beat of first the "fervents," then the "savants," then the "explorateurs'9104-a sequence which he might readily admit for other fields as well. Another investigator, Jean Secret, likewise finds aims which are independent of historical patterns. He considers the modern urge toward the mountains as a unique experience of mankind. Inherent characteristics and desires such as the wish for physical exercise and escape or emotional effort, lust for danger, pride, aesthetic joy, search for an ideal, and asceticism are, according to him, the driving forces and are combined to explain, one by one, man's interest in the mountains.105 Grand Carteret, dean of the historians of the mountains, almost as Romantic as Rousseau ("La montagne-le porte-drapeau vivant des grandes pensees sociales"'10) finds an explanation in still another direction. He acknowledges different purposes in different ages. He divides the history of men's relations to mountains into four periods governed successively by "necessites commerciales, raisons politiques, aspirations vers la hauteur, expansion." With considerable poetic license he describes three forms which men's approach to the mountain world may take: first "moyen," next "desir," finally "salut," and the mountain's response is, at the start, "oppressive," then "accueillante," ultimately "regeneratrice.""17 Another historian, Lehner, agrees with Grand Carteret that necessity was the origin of man's approach to the mountain world; but from there he proceeds on sociological lines, describing all further relations as evidences of the character of different peoples. Words which exemplify attitudes, like Naturndhe or Naturempfinden in German and sport in English he thinks, indicate far better the approach of men to nature and to mountains than do historical trends.
A final though somewhat unfruitful effort to understand men's relations with mountains may be recorded here; it is the limited, narrow, and scientifically utilitarian approach, which for all its schoolmasterly conscientiousness and persistence fails to solve any historical problem. From an old doctoral dissertation of 1761, which points out that mountains protect us against cold and thus save us from having to purchase more clothing,108 to conscientious medical, sociological, economic, and even historical essays of recent times,109 not much can be learned about the spirit in which man-so far-has approached the mountain world.
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